Introduction
However, the political difference with the native Samians, the inhabitants of the Greek island of Samos, is obvious, as well as both internal and external migrants, live in different cultural environments, a fact that contributes to the differentiation they all have. This reality is apprehended by the Samians, who later express it through multiple strict satirical characterizations, where the latter is later examined, as fine examples of a cultural and social dimension of the touristic phenomenon the same way it exists in the Greek island of Samos.
Historical dimensions
As early as the interwar period, Samians (i.e. inhabitants of the island of Samos, in Greece) expatriates of the interior visited their birthplace, especially during the summer months. A habit found primarily in the two urban centres of the island, Limin VA Theos (i.e. port of Vathi, the capital of the island) and Karlovassi (the second town of the island of Samos) which was maximized after the Second World War, with the massive internal and external migration of the inhabitants of Samos. The first internal and external migrants who had left their ancestral homes in the late 19th century, primarily due to the destruction of the vines by phyllo era but also, immediately after the union of Samos with Greece in 1912, they found successors to the emigrants as a result of the occupation and the bloody Samian Civil War. In search of their birthplace, the expatriates tried to visit their homeland during holidays.
For the inhabitants of Samos, the seasonal appearance on the island of those who had moved was a real challenge, something which continues till today. As relatives and friends had been separated, their departure from the island's society had created a psychological and cultural division which was practically and symbolically unbridgeable [1] [2] [3] Some aspects of these situations, which partly continue to today, will be considered and then considered complementary to the above, were written about the satirical hierarchies of foreign visitors to Samos [4, 5] .
The "Athenians", the "Americans" and the immigration trauma Page 2 of 5 held a hegemonic and sovereign position in their thinking, so that all internal immigrants are connected with it. Besides, the flow of tourism, and more so in the case of the expatriate visitors, is part of the plan for the "modernization" of the Samian society, as it is expressed by the rhetoric of local hegemonic social and economic classes [7] but also on the basis of the "cultural exploitation" of many forms of the Samian traditional culture [8] , as the bibliography has shown.
On the other hand, before the Second World War, the Sami people were mainly immigrants to America, the United States. The "Americans", also referred to as "America" by the inhabitants of the island-so that the external immigrants of Samos can qualify as "Americans". In the second half of the 20th century, when migration began to other parts of the world, close to them Australians" and "Canadians" were added. The Samian immigrants in Western Europe are just "foreigners" and are not included in the "American" category, even if they live in European regions [9] . A concealed rivalry has developed among the permanent residents of the island and its seasonal expatriate visitors, which basically has cultural roots. The trauma of immigration and settlement in foreign places, as well as the need to adapt to survive, have contributed so that emigrants gradually adopted attitudes and behaviours largely foreign to the inhabitants of the island. At this point it should be noted that although similar developments are taking place in many regions of Greece [10] folklore has not yet dealt with this interesting issue therefore this short study to be characterized as a first and cumbersome approach to the issue, which should be extended in the future, so that relations between permanent residents and seasonal visitors be researched by their folkloric dimension.
As Adrian Furnham [11, 12] observes, here we have aspects of the appearance of cultural shock that tourism often causes to residents of destination sites, particularly those who are not involved in the flow of tourist professions and associated fields. In this case, this is not easy to understand, as it is an element of contact between locals, friends, acquaintances or relatives, who partly share the same cultural situations, but also the sense of "coownership" which governs every local community. It should be noted that, as can be seen from similar cultural developments in other tourist areas [13, 14] , the content of the sense of this common affiliation is differentiated according to the circumstances of each place. In this case, it is not only the common origin and the same national, religious and cultural identity, but also the special sense created by the Samian origin, the "self-esteem", which builds the sense of joint affiliation and serves as a connecting means for these people .
The inhabitants of Samos [15, 16] attribute to the "Athenians" strange behaviour outside the daily social practice and the prevailing values in the traditional society of Samos in the past but also in the present day. They also account for them a tendency to demonstrate, through which they try to justify their removal from their birthplace and simultaneously symbolically show their superiority over their local compatriots. In this respect, the comprehensive characterization "Athenaeums" is not a simple nickname, integrated into the relative tradition of the island, but a whole cultural category, which includes all the emigrants of Samos who live in Greece. This cultural category includes mainly stereotypes, stereotypes related to the form of the tourist, from what Jeffrey D. Brewer studied [17] [18] [19] , like that of an annoying relative who comes for his summer vacation and burdens his friends and acquaintances with the nuisance of the traditional content of hospitality provision of shelter, treats, invitations to eat at home or outside, etc. "Mussafirides" (i.e. foreign for hospitality) often appear in the discussions of Sami as the permanent summer nightmare, which is consternation, inconvenience, fatigue and discomfort the inhabitants of the island. It also includes stereotyped narratives about the strange, often liberating, manners of the "Athenians" for their sophisticated attire, especially during the Sunday ecclesiastics and the summer festivals, with which they seek to emphasize the supposed superiority they consider distinguishing them, against the locals.
Even variations of faded narratives about the supremacy of the intelligent and uneducated village against the butt, but educated bourgeois fit into this figure, with the locals holding the first place, and visitors the second. As can be seen in the relevant literature, [20] [21] [22] [23] these stories often act as ways of gathering the locals, and as symbolic narrative boundaries between "we" and "the others".
In fact, Kalissa Alexeyeff [24] observes that in these stories is often the erotic character and the references to the ethics of the visitors of a place, in this case the expatriate Sami, especially the children and their descendants in general, which is seen as a further differentiating factor in relation to the local community.
Cultural stereotypes
On the other hand, the "Americans"-this characterization will then be used collectively for the foreign emigrants of Samos, despite the distinctions noted above-follow the same course, with more distinct boundaries. Living abroad they have adopted many language elements of a foreign language rule from English, which contributes to both discrimination as well as in their satirists [25] [26] [27] . Their choice of dress and eating habits are also often a subject of satirical commentary, since they differ from those of the natives. In fact, the further we go back we can see these differences were more blatant and more impressive. The locals attribute to the "Americans" the tendency to show off, noting that they are suffocating in their new homelands, and working there without rest, to raise money to live richly for 'only a month' in the summer.
Frequently in the narrative is the notion that they try, without believing, to prove how high quality their lives are overseas, while in fact they live worse than the inhabitants of the island.
So, they think that the "Americans" in their narratives are lying, in order to impart to them and their family's prestige, but also to justify their choices. As a proof of this claim, the locals report that many of the Americans just retired to repatriate to live their last years in the village and on their island, which they would not have done if they were living comfortably and pleasantly. During the summer holidays "Athenians" and "Americans" are constantly under the state of the social control mechanisms, which exist and operate in the traditional society of the island. Both private life and, above all, their public presence in the café, the church and the fairs are the subject of individual and collective annotations by the locals. Thus, their initial treatment as desirable visitors, who even temporarily re-give life to the declining villages of Samos, is partly invalidated by criticism, which is based on the fact that they often behave and operate within the community differently than is expected or even socially permissible [28, 29] .
We should not forget here, the economic dimension of this kind of tourism of the expatriates in the context of the general economic functionality of the tourist stream, which is closely linked to the introduction of new customs and habits of traditional everyday life, as the relevant literature points out [30] [31] [32] . In this regard, a significant part of the acceptance of the "Athenians" The concept, for example, that the "Athenians" want to determine the life and habits of a place in which they do not live, and which they essentially abandoned, dominates this rhetoric [33] [34] [35] , the rhetoric of a closed social formation, tending to symbolic marginalization, and to once again join a place with borders and boundaries. According to these perceptions, the "Athenians" are involved in some external decisions and acts of the community, but they participate in the core of social formation and hence in the making of substantive decisions. This, in turn, determines both the position that they themselves seek to occupy in the Samian society and the role that is recognized by them [36] . Both parameters, of course, have cultural implications, and influence both the behaviour and the social integration of the expatriate, national and foreign, with different manifestations of course in these two distinct categories.
In the position of both the "Athenians" and the "Americans" they do not always perceive the same terms their seasonal presence on the native island has and their coexistence with the locals, dedicated to the emotional service of their nostalgia, which in turn is a characteristic manifestation of the trauma of separation from their island. Those who experience their villages each year are recruited by themselves as a recurring process of reintegration into a social fabric from which they have been abducted, suddenly and violently. That is why their behaviour is more ritualistic, and less socially flamboyant, something that the locals do not understand as they engage their relationship with the island and its people from a totally different perspective.
According to this process, the separation of the foreigner follows the initiatory participation in the social, recreational and religious events of the community in order to achieve their ritual integration into the society of the village and their island. This is a figure that Erd. Gormsen [37, 38] , who associates it with the nostalgic foundations that construct the myth of returning to one's birthplace, with all its compassionate psychological effects.
It is an essentially imaginative recruitment, with an obvious communicative character, but it is mainly a recurring ritual on an annual basis, which is related to the character of pilgrimage that expatriates often acquire in the birthplace. Only, here we do not have an excursion but a holiday, which is, a more permanent, longer lasting, and seasonal stay.
Living between places and cultures
Most of the attitudes and behaviours mentioned above stem from the fact that the "Athenians" and "Americans" are treated by the locals as a border situation between native Samian and the tourist [39, 40] two categories that dominate the ideological formation and customary practice of the Samian society [41] [42] [43] . Thus, the satirical treatment of tourists with their criticism stemming from the inadequate fulfilment of the expectations that every local community has for its members, a phenomenon more widely known and established, as KB Ghimire has shown extensively [44, 45] , in his study of the "native-tourist" and the cultural and social events related to his presence and action. These are the perceptions of the authenticity of the "acquisition" of popular culture and the concept of locality. Permanent inhabitants of Samos believe, and show it at every opportunity, that they are "Genuine" Samians, the original expressers of the spirit and players of the island's culture. Iirt should be noted here that similar discussions and differentiations are common in areas that are either distinguished by the tourist stream they attract or have a large number of expatriates who maintain relations with the birthplace, as Michael F. Brown [46] has shown, studying a series relevant examples from different regions. This is supported primarily by the fact that the "Athenians", and more so, the "Americans" do not live on the island, do not experience the problems of their everyday life but use it as a place of relaxation and holiday. Therefore, they consider that they cannot have a primary say in the issues of Samoa, since they do not concern them directly, but also because they left Samos to look elsewhere for livelihood, or even ways of better life [47] [48] [49] . On the other hand expatriates stress both emotional bonds that tie them to their place of origin, and their economic contribution to its development, by the seasonal even their living, but also through donations, projects and actions that support either at an individual level or through their associations [50] [51] [52] . This dichotomous perception leads to a subdivided often differentiation, which contributes to the encroachment of the expatriates within the boundaries of their associations, for which we have also spoken on another occasion, and to the pooling of their actions in these unions. It is quite characteristic that during the summer holiday season, especially July and August, the scope of action of these unions is transferred to Samos, where most of their members and their board members spend the summer. Besides, during this period it is almost a daily occurrence of the cultural, recreational and social events of the unions, as has been noted by C.A. Toledo [53] in all the villages of the island, which an indicative case for the above. And it is this phenomenon that largely determines the cultural life of Samos, at least in the summer months.
In this context, the ritual reconnection with the birthplace, which for the "Athenians" and "Americans" takes the significance of a sacred duty towards the homeland, is interpreted by the locals within the framework of their everyday life. A debt associated with the "return" pattern to the cultural cradle, an issue which is generally involved in tourism and the cultural impact of aspects, as has been shown in the relevant literature [54] , and which is usually not readily understood by the permanent residents of a tourist destination. It is interpreted in the light of a specific view, which often responds to island societies, favoured by geomorphology of island space, which is associated with self-sufficiency [55] . This is a critical treatment, which clearly separates the local from the urgency, which places, as mentioned above, the "Athenians" and "Americans" in a border zone of social functionality and existence [56] [57] [58] [59] between local and foreign tourists. In a zone where aspirational and locality are coexisting as distinctive features, with the essential differentiation of the standard of living followed.
And so, he acquires a critical tone, the result of which are both all sorts of satirical and sarcastic narratives, as well as the hetero determinations of the Samian expatriates, for which there was a long talk before.
Conclusion
From previous studies it comes of that the satirical and social characterizations from Greece and abroad, whom which visit Samos during summertime, are particularly important for the understanding of the cultural dimension of tourism in the Samian society. These characterizations are also important for the research of the way of which the tourist wave of migrant Samians work for the residents of this island and for the formation and stabilization of the broader relations they have with their migrant compatriots.
This way, these characterizations of internal and external migrant Samians, which are given by the native Samians during summer vacation, make up the resemblance of the social standing of the migrant Samians, and the cultural components and indications of the tourist wave to the island. And in that context, they are examined as to the studies that came before, since they offer useful conclusions for the cultural functionality of tourism in Samos, and to the social reforms to which they are led, always in accordance to the migrants of the island.
